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Preface

Some terms that were used to describe nations in the sources have become derogative in the
meantime. It is important to stress that these terms were not used by the missionaries in a
derogative way. In other cases new terminology is being used nowadays, without the old terms
having become derogative. When the sources are quoted directly, the terms are left as in the
original. However when | refer to or quote from the sources by first translating them into English,
| have changed some of the terms:

“Hottentot” — Khoikhoi

“Bushman” —San

“Caffre” — Bantu, and sometimes more specific: Xhosa, Thembu, Fingu

“Tambukki” — Thembu

Quotations that are translated by me into English, are typed in italics in order to clearly
distinguish them from the rest of the text. Although | intended in my translations to stay as close
as possible to the original text, they still remain translations. The original text (in German or
Dutch for example) appears in the footnotes. The other alternative — to just have quoted the
original language in the main text — would have made the dissertation much less accessible to

readers not versed in languages like German or Dutch.

The pictures and maps incorporated in this study are of historic significance. Most of them are
published for the first time, after having laid virtually untouched for at least one and a half
century in Herrnhut. Hallbeck lived in the era just before photography became in use. The
different sketches and paintings, often made by the missionaries, endeavoured to give an

authentic representation of South Africa and its mission stations.

| like to thank everbody who assisted me during the course of my study. | think of my wife,
especially her shared interest in the topic of my study. | also think of my children. Together as a
family we undertook several excursions to the respective mission stations. Furthermore | am
indebted to my parents and parents in law, for their ongoing encouragement. | thank my
promoter, Prof Britz, for his assistance, especially towards the end of my study traject. | really
appreciated to study under someone with a vast knowledge of South Africa’s (mission) history.

My gratitude also goes to Prof Neele, for his accurate and punctual assistance. Furthermore |



want to thank everybody in the different archives, in South Africa, Germany, Sweden, Holland
and England, for their assistance. They brought me into contact with the primary sources,
without which this study would not be possible. | also want to thank those who helped me in
proofreading my dissertation: Mieke Boon from Canada (now in South Africa), and Beate Britz
from South Africa (now in China). Above all | thank my Creator and Saviour for granting me the

health in order to complete this study.

PG Boon
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CHAPTER ONE

INTRODUCTION

Intention of the research

The intention of this research is to provide a comprehensive source based theological and critical
study of the Moravian Hans Peter Hallbeck’s (1784-1840) life, work and legacy, in particular
during his sojourn in South Africa. This investigation will iluminate a fundamental phase in the
history of the Moravian Church in South Africa and at the same time contribute to explaining the
pivotal role Hallbeck played in church and society in a key period of British-colonial transition of
South Africa. Hallbeck had to deal with religious and social-ethical issues described as slavery,
colonialism, oppression, injustice, racial tensions and reconciliation, war, poverty, paganism,
witchcraft, syncretism, spiritual superficiality and the like that challenged the Moravian’s ministry
in the early Cape colonial setting. As superindendent of the Moravian Mission in South Africa
from 1817 until his death in 1840, he distinguished himself as an effective administrator, leader
with vision, as well as a pedagogue, historian, scholar, preacher, missionary and theologian. His
ordination as bishop of the Moravian Church in 1836 made him the first ever to hold this

ecclesiastical office in South Africa.

In the literature and church historiography Hallbeck received a standing of significance. Already
in 19" century accounts or narratives, dealing with and reporting on the evangelical missionary
enterprise in South Africa, Hallbeck and Genadendal were noted and even profiled. The earliest
Hallbeck biographies appeared as short missionary sketches at the end of the 19" century.
Inaugurated by Du Plessis’s A History of Christian Missions in South Africa,* published in 1910, the
subsequent 20" century scientific historiography offers a more comprehensive and source based
portrayal of Hallbeck as a profound missionary. Nonetheless a comprehensive critical study of
Hallbeck and the cradle of missions in South Africa is still lacking. Our knowledge of Hallbeck is

limited and inadequate.

The Nachrichten — the Moravian Missions Magazine — did not publish an obituary of Hallbeck

after his death in 1840. It was customary for Moravian missionaries to compile their own

1J. du Plessis, A History of Christian Missions in South Africa (London: Longmans, Green and Co., 1911). See Preface, vii.
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curriculum vitae, which was then published posthumously. The Lebenslauf that Hallbeck had
prepared was lost in 1837 when the ship carrying his luggage sank in the North Sea during a

severe storm.” During the four remaining years of his life he apparently did not rewrite it.?

In his journal A Narrative of a Visit to the Mauritius and South Africa James Backhouse described
the Moravian missionaries as devout and simple-hearted people “whose hearts were warmed by

"% Backhouse spent time on all the Moravian institutions during 1838-1839.° His

Christian love...
visit to Genadendal in October 1838 made a lasting impression: “here the poor and oppressed,
having found a refuge under the banner of the cross, were literally sitting under their own vines,
and their own fig-trees, none making them afraid.”® Many of the neighbouring Boers were
attending worship on Sundays, he observed.” “Halbeck,” he wrote, “was a plain, simple-hearted
Christian, who visited the sick, and took his turn in the school-instruction of ten Hottentot

youths, given up by their parents to the entire charge of the missionaries, in an institution

supported by the munifiscence of a German prince, for training 12 pupils for teachers.”®

Telling My Life in Basutoland as a story of the groundbraking missionary venture among the
Basotho incepted in 1833, the French missionary, Eugéne Casalis (1812-1891) in 1889
remembered his visit of January 1836 to Genadendal: “What is impossible for me to describe was
the benevolence, the condour, the serious and orderly habitudes written upon the features of

these friends.”®

Not only the ministry, but also the institute’s education, industries and
agriculture had an enduring effect.’® Although he did not meet Hallbeck at the time, what he

experienced and described was the Genadendal of Hallbeck.

Thirty years later, when the Director of the Berlin Missionary Society, HT Wangemann (1818-
1894) visited South Africa during 1867-1868, he explicitly referred to Hallbeck’s influence when
describing the “oldest mission station” of the country, Genadendal: A preacher came into the

country, whose preaching resounded far and wide, drawing nearer thousands of coloureds. They

2 | etter Hallbeck to his daughter Carolina, Jan 20™ 1837 (HA); Letter Hallbeck to Herrnhut, Jan 12 1837 in: Anshelm,
Bischof Hans Peter Hallbeck, Part 2, 61.

* Lebenslauf von Hans Peter Hallbeck, verfasst von seinen Kindern (1840) (HA).

* ). Backhouse, A Narrative of a Visit to the Mauritius and South Africa. lllustrated by two maps, sixteen etchings, and
twenty-eight wood-cuts. (London: Adams and Co. Paternoster Row, 1844), 619.

®> Hemel en aarde: 93ff.; Elim 99 ff.; Clarkson Chapter 9, 142 ff.; Enon Chapter 11, 164 ff; Silo 14, 200; Groenekloof
619ff.

6 Backhouse, A Narrative of a Visit to the Mauritius and South Africa, 97.

7 Backhouse, A Narrative of a Visit to the Mauritius and South Africa, 98.

8 Backhouse, A Narrative of a Visit to the Mauritius and South Africa, 97.

°E. Casalis, My Life in Basuto Land. A Story of Missionary Enterprise in South Africa (London: The Religious Tract
Society, 1889), 263.

10 Casalis, My Life in Basuto Land, 260-266.



built a big church able to accommodate 1500 persons, for which they themselves manufactured
and burnt 200,000 bricks. Yet, when Hallbeck’s mighty voice also started to awaken the
surrounding white people, the church proved to be far too small. And as the white people were
coming now, they no longer shouted on the coloureds, but begged them: ‘Children, you have this
everyday, so please grant it to us today, so that we can also hear it once today.’ The blessed
valley henceforth was no longer called Valley of the Baboons, but Valley of Grace (Gnadenthal).™
Obviously Wangemann’s observations were coloured with assumptions and preconceptions: it
was meant to inspire and encourage the friends and enthusiasts of missions in Germany,
emphasising the effects of a spiritual revival, not only among the Khoikhoi, but also among the
colonists. Nevertheless, in the late sixties it seems that Hallbeck’s memory and legacy was still

kept in high esteem and honoured.

The earliest Hallbeck biographies appeared as short missionary sketches at the end of the 19"
century. In 1895 a brochure of 28 pages, Hans Peter Hallbeck, was published as part of the series
Livsbilleder af nordiske Missionaerer. In the same year Jens Vahl wrote an article “Hans Peter
Hallbeck” in the Nordisk Missionstidskrift. Vahl was one of the editors of this missionary
magazine that has existed since 1893." In 1897 the following booklet was printed in Swedish,
offering a rather concise biography of Hallbeck: Ur Missiondren Hallbecks Lif."* It was not only
composed for children, but also for long-standing mission friends. It was a translation of the
German brochure In ferner Heidenlanden: Missionserzéhlungen fiir die Jugend. No. 5. Hans Peter
Hallbeck, written by HG Schneider. The Verlag der Missionsverwaltung in Herrnhut was
responsible for the edition, probably in 1896. Afterwards it was reprinted twice, and a third time
in 1925, entitled: Hans Peter Hallbeck. Aus dem Leben eines Missionars.** According to Hutton,
HG Schneider (also) wrote a short biography entitled H.P. Hallbeck im Kaplande. He does not
mention a date, but it probably was during the last decade of the 19" century.” Hermann

Schneider published a booklet on Hallbeck’s children as well: Die Sippe der Hallbeck’s und Einer

1 “Eg kam namlich ein Prediger in das Land, dessen Predigten weit hinausschallten, so daB die Farbigen sich bald zu

Tausenden einfanden. Sie bauten eine groBe Kirche, zu der sie 200,000 Ziegelsteine selbst gestrichen und gebrannt
hatten, und in der 1500 Personen Platz fanden. Aber als nun Halbeck’s machtige Weckstimme auch die WeiRen umher
wach zu rufen begann, da rechte der Raum dieser Kirche bei Weitem nicht aus. Und wenn nun die WeiBen kamen,
schalten sie nicht mehr auf die Farbigen, sondern baten sie: “Kinder, ihr habt es ja alle Tage, so gonnt es uns doch
heute, daBB wir's auch heute einmal horen kénnen.” Das gesegente Thal aber hieB fortan nicht mehr das Affenthal,
sondern Gnadenthal.” HT Wangemann, Ein Reise-Jahr in Siid-Afrika. Ausfiihrliches Tagebuch (iber eine in den Jahren
1866 und 1867 ausgefiihrte Inspectionsreise durch die Missions-Stationen der Berliner Missions-Gesellschaft von Dr.
Wangemann, Missions-Director (Berlin: Verlag des Missionshauses in Berlin, 1868), 33.

2 jens Vahl, “Hans Peter Hallbeck”, Nordisk Missionstidskrift (1895, Il).

B From the missionary Hallbeck’s life. It was published in Goteborg by Goteborgs Handelstidnings Aktiebolags
Tryckerei, 1897.

Y Herrnhut: Verlag der Missionsbuchhandlung, 1925.

15 Cf. J.E. Hutton, A History of Moravian Missions (London: Moravian Publication Office, 1922), 517. | could not retrieve
this book. Is it perhaps the same as Hans Peter Hallbeck. Aus dem Leben eines Missionars?



aus ihr.*® In these initial biographical sketches, Hallbeck is protrayed, in terms of evangelical-

theological motivation, as an eminent missionary that devoted his life to the missionary cause.

The ensuing 20" century scientific literature portrays Hallbeck as a fundamental contributor to
the establishment of the Moravian Church in South Africa. In 1910, three months after the World
Missionary Conference assembled in Edinburgh and in the momentous year of the “birth of a
united South Africa,” Johannes du Plessis published his A History of Christian Missions in South
Africa.t’ Dealing with the Moravian Mission, he appreciated the pre-eminent Hallbeck: “For
twenty-three years, from 1817 to 1840, the Moravian Missions in South Africa were under the
control of Bishop JP Hallbeck as superintendent, and they witnessed during that period a

18 Concluding, Du Plessis observes: “When he arrived at the Cape there

remarkable expansion.
were but two stations with 1600 inhabitants; when he died, the number of stations had grown to

seven, with a membership of 4500.”%°

In 1927 the first and only comprehensive biography of Hallbeck was published by Carl Anshelm:
Biskop Hans Peter Hallbeck den Férste Svenske Missiondren i Afrika.”® A German translation by
Helene Marx remained unpublished.?* Anshelm’s research can still be regarded as the standard
Hallbeck biography. It is substantially based on letters of Hallbeck, kept in the Herrnhut Archive.
Furthermore, Anshelm had access to letters of Hallbeck to family members in Sweden that were
still extant. Anshelm — a Swede himself — puts much emphasis on the fact that Hallbeck was the
first Swedish missionary in Africa. He wrote his book to encourage Swedish missionaries to
continue with their calling. The last words of his book are meaningful: Many of our fellow
countrymen have served or are serving in the part of the world of the blacks in the battle for
God'’s kingdom. The list of Swedish missionaries there is already long. May the last Swedish
missionary not lay down the work that had been started by Hans Peter Hallbeck as the first
Swedish missionary in Africa, not before the goal has been reached — the whole of Africa for

Christ!*?

' Herrnhut: Verlag der Missionsbuchhandlung, 1907.

7). du Plessis, A History of Christian Missions in South Africa (London: Longmans, Green and Co., 1911). See Preface,
vii.

% py Plessis, A History of Christian Missions, 243.

¥py Plessis, A History of Christian Missions, 245.

2 Lund: C.W.K. Gleerups Forlag, 1927.

2L Anshelm, Carl. Bischof Hans Peter Hallbeck, der erste schwedische Missionar in Afrika. Translated into German by
Helene Marx, unpublished (GA).

22 “Viele unsrer Landsleute standen oder stehen im Weltteil der Schwarzen im Kampf fir Gottes Reich. Die Reihe der
schwedischen Missionsarbeiter dort ist schon lang, und nicht eher, als bis das Ziel erreicht worden ist: Ganz Afrika fur
Christus! Moge der letzte schwedische Missionar die Arbeit niederlegen, die von Hans Peter Hallbeck als dem ersten

9



Broadly speaking, Anshelm’s Biskop Hans Peter Hallbeck provided a wealth of information, that
was freely utilised by ensuing publications that appeared later during the 20™ century. In 1961 N.
Reichel published (in Afrikaans) Hans Peter Hallbeck Die Eerste Biskop van die Evangeliese
Broederkerk in Suid-Afrika. Volgens 'n lewensbeskrywing deur Carl Anshelm.”® It was a concise
summary of Anshelm’s biography. Seven years later, in 1968 a comparable booklet appeared in
Swedish, compiled by Herman Schlyter: Tunnbindaresonen frén Malmé som blev Afrikas forste
evangeliske biskop.** Also based on the study of Anshelm are the biographical entries of Hallbeck
in the following dictionaries:

e Herman Schlyter’s biography of Hallbeck in the Svenskt Biografiskt Lexikon (Dictionary of

Swedish National Biography): http://www.nad.riksarkivet.se/sbl

e PW Schaberg’s biography of Hallbeck in the Suid-Afrikaanse Biografiese Woordeboek

(South African Biographical Dictionary).”

Bernhard Kriiger, author of the most comprehensive account of the history of the Moravian
Mission in South Africa, which he entitled The Pear Tree Blossoms (1966),%° and originally
submitted as a dissertation for the degree Doctor of Philosophy of Rhodes University,
characterised Hallbeck as follows: “He was an excellent scholar and spoke Swedish, German,
English and later Dutch fluently. He had foresight but at the same time a realistic approach, a
quick perception and a penetrating judgment, discerning clearly between essentials and non-
essentials. Very hard-working, he bestowed the same care on far-reaching projects as on small
particulars. He was of delicate health, but tenacious. In his dealing with people, he was sensitive
and conciliatory, but persistent if necessary ... Like many other leaders of his generation, he
attached great importance to the education of young and old ... Hallbeck initiated the creation of
an indigenous mission church by the establishment of the training-school at Genadendal.”*’
Kriger’s consultation of primary and secondary sources suggested that the Hallbeck era should
be identified as a time of expansion and training of indigenous helpers.? The Pear Tree Blossoms

offers a broad exposition of the Moravian Church’s history in South Africa. However, although it

schwedischen Missionar Afrikas begonnen wurde.” C. Anshelm Bischof Hans Peter Hallbeck, Part 2, 107 (via the
German translation of H. Marx).

2 Genadendal: Moraviese Boekdepot, 1961. (Hans Peter Hallbeck The First Bishop of the Evangelical Brother Church in
South Africa. According to a Biography by Carl Anshelm)

% Kristianstad: Lunds stifts julbok, 1968. (A cooper’s son from Malmé who became Africa’s first evangelical bishop.)
Bcl. Beyers (Ed.), Suid-Afrikaanse Biografiese Woordeboek IV (Pretoria: Raad vir Geesteswetenskaplike Navorsing,
1981), 218-219.

%% See also: Bernhard Kriger and PW Schaberg, The Pear Tree Bears Fruit. The History of the Moravian Church in South
Africa Western Cape Province 1869-1980 (Genadendal, 1984).

%7 Bernhard Kriger, The Pear Tree Blossoms. The History of the Moravian Church in South Africa 1737-1869
(Genadendal: Genadendal Printing Works, 1966), 131.

28 Kriger, The Pear Tree Blossoms, 120.

10
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pays attention to Hallbeck, it does not contain a systematic study of Hallbeck’s activities and

writings.

Anshelm had no access to the South African archives. His work provides a sympathetic
description, and does not shy away from some of the more controversial aspects of Hallbeck’s
life and work, and the functioning of the mission (both Moravian and other) in South Africa.
Strikingly these aspects are omitted in the writings of Schneider, Kriiger and Reichel, resulting in
a portrait lacking the necessary depth and objectivity. Both Reichel and Kriiger were in the
service of the South African Moravian Church. Could that have been the reason why they omitted

the more controversial issues of the past?

The well-known Moravian historian, Hartmut Beck, notes in his book Briider in vielen Vélkern,
published in 1981: It appears to be rather unusual for the character and history of the United
Brethren, when — apart from Zinzendorf — a certain period is named after a specific person. One
should not forget that many others — not only endowed with extraordinary personal qualities, but
also with much dedication — devoted themselves to the work. Nevertheless, significant
developments in the South African mission during the years 1817-1840 definitively proves to be
related more profoundly to one name than the mission in many other periods and places — the

name of Hans Peter Hallbeck.” Beck, though, refrains from a theological-critical explication.

In 2002 a critical Hallbeck article was published by Johanna Hertzsch: “Die Tatigkeit des
Missionars Hans-Peter Hallbeck in Stidafrika (1817-1840).”* The article is based on an
unpublished study of hers in 1999, bearing the same title.>' Hertzsch was convinced that the
traditional approach of mission historiography was one sided and neglected the political and
societal aspects. Aligned with the contemporary tendency in research, she focused on and
discussed social and political-colonial issues related to the life and work of Hallbeck in South
Africa, arguing a differentiated and new perspective on Hallbeck. The image of Hallbeck is thus

coloured in terms of her critical approach. However Hallbeck as theologian is not treated on its

2 “Es erscheint fiir Wesen und Geschichte der Briidergemeine ungewdhnlich, wenn ein Zeitabschnitt — von Zinzendorf
selbst abgesehen — mit dem Namen eines einzelnen gekennzeichnet wird. Es soll dabei gewi nicht vergessen werden,
daB zugleich auch viele andere nicht nur mit besten persénlichen Qualitdten, sondern auch mit gro3en Arbeitseinsatz
und viel Hingabe am Werk gewesen sind. Aber tiefgreifender als in vielen anderen Zeiten und Gebieten der Mission
waren in den Jahren 1817-1840 in Siidafrika bedeutende Entwicklungen verbunden mit dem Namen von Hans Peter
Hallbeck.” Hartmut Beck, Briider in vielen Vélkern. 250 Jahre Mission der Briidergemeine (Erlangen: Verlag der Ev.-Luth.
Mission, 1981), 238.

3% |n: Unitas Fratrum. Zeitschrift fiir Geschichte und Gegenwartsfragen der Briidergemeine 49/50, 229-248.

%1 Johanna Hertzsch, “Die Titigkeit des Missionars Hans Peter Hallbeck in Stidafrika (1817-1840)” (Berlin, 1999) (HA).
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merits. And the way she compares Hallbeck with his colleague superintendent Dr John Philip of

the LMS lacks the historic relief of the broader socio-political situation within the Cape Colony.

The survey of secondary literature, in conclusion of this preliminary paragraph, indicated that
Hans Peter Hallbeck was an exceptional missionary and that his ministry and influence indeed,
historically, secured an era which the Moravian Church in South Africa recalls with pride. He is
portrayed as a key role player in the history of missions in South Africa during the early 19"
century. This was a turbulent period, witnessing colonial development, the unexpected growth of
the missionary enterprise, the coming of the first British Settlers, the securing of more rights to
the people of colour, the emancipation of slaves, the engagement with black nations in the
interior, the one border war after the other and the migrations during the late 1830’s (amongst

others the Great Trek).

Much of what is written in particular about Hallbeck, is presented as an anthology, with limited
academic intentness and scrutiny of his theology and work. A critical, in-depth analysis, based on
a theological-critical questioning and assessment of primary sources, of Hallbecks’ theology,
work, life and legacy (in that order) clearly requires academic engagement. Hertzsch approached
sources located in the Herrnhut Archive from a different and non-traditional angle, but she also

fails to provide a theological-critical exposition.

This study, through a rigorous questioning of primary sources, aims therefore to engender a
scholarly platform of knowledge and understanding of theological trajectories that shaped the
thinking and labour of Hallbeck within the context of the Cape Colony 1817 to 1840. The decision
to shift the focus to the identification and analysis of theological-historical trajectories that
substantiated Hallbeck’s contribution to the South African church history and theology, not only
offers the opportunity to excavate untold (but most significant) theological history, but also to
treat Hallbeck’s theology as an integral part of the broader South African theological build out
that could not be brushed aside as merely history of missions, as so often happened in the South

African church historiography.

It will not only illuminate a fundamental phase in the history of Genadendal and the Moravian
Church in South Africa, but also contribute to explaining the role missionaries with their churches
and societies played in a key period of South African history. It will unavoidably deal with social-

ethical issues like slavery, colonialism, (spiritual) poverty, justice, racial tensions and
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reconciliation that surfaced in their ministry in the early Cape Colony and beyond. Indeed,
Hallbeck proved to be a visionary theologian and leader in uncertain times, and therefore
deserves study. In so doing, thus, this study embodies scholarly engagement related to the early
colonial ecclesiastical history in general and its first and also influential bishop: Hans Peter
Hallbeck in particular. Obviously the context in which Hallbeck operated was regarded as of

pivotal significance for the research.

The intent of the study now clarified, the next paragraph should be devoted to the methodology.

Methodology

In this study Hallbeck’s life and work are positioned in the broader context of all the missionary
activities in Southern Africa in the first half of the 19™ century, as well as the wider ecclesiastical
and societal context of the Cape Colony. It incorporates the consideration of theological
trajectories that defined the life and work of Hans Peter Hallbeck as leader, superintendent and
bishop of the Moravian Mission in South Africa from 1817-1840, based on a rigorous theological-
critical analysis of, in particular, primary sources. These sources had to be traced in archives in
South Africa, Germany, Holland, England and Sweden. | am especially indebted to the following
archives:
e Broederkerk Argief in Genadendal, South Africa (abbreviated as GA);
e Moravian Archives of the Moravian Church South Africa, Moravian Theological Centre,
c/o Ascension & Duinefontein Road, Heideveld, Cape Town (abbreviated as MASA);
e Unitats-Archiv der Evangelischen Brider-Unitat in Herrnhut, Germany (abbreviated as
HA);
e Het Utrechts Archief, Netherlands;
e City Archive of Malmo, Sweden;

e University Archive of Lund, Sweden.

| portrayed and interpreted the life and ministry of Hallbeck in a sympathetic and critical way,
bearing in mind that, should Hallbeck have read it himself, he would perhaps not have agreed
with all the views expressed, without compromising a fair and reliable portrayal of his life and
ministry in the context of his own times. From a contemporary viewpoint it would of course be
possible to express criticism against several aspects of the Moravian Mission in the first half of

the 19" century, and to question Hallbeck’s ministry in particular. No age in world history is the
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same, and it is not difficult for one age to critique another. First and foremost for a historian is,
however, to delineate as far as possible a picture faithful to the sources and within its own
context. The historian’s own views and evaluations appropriate (and perhaps bound) to his own
time horizon can subsequently play a role. | admit that the fact that | am also involved in mission
work in South Africa (albeit in a very different context and age) could have fostered a
presupposed sympathy prevalent in this study. On the other hand, for me, as part of the Dutch
Reformed ecclesiastical tradition — traditionally very critical of the Moravian Church — the study
of Hallbeck resulted in a reappraisal of the contribution the Moravian Mission made to the

church and theological history of South Africa.

Perusing the endless number of articles, letters and reports written by Hallbeck and by those he
corresponded with, one inevitably acquires an almost interminable range of in-depth knowledge
concerning the main character and his theology. A degree of subjectivity becomes therefore
unavoidable, especially when the initial sympathy one had felt towards the main character —
something that after all had initiated the study —is invigorated during the study of the sources.
This degree of subjectivity should however not lead to intentionally withholding or changing key
information about the main character. | can testify truthfully that this research tried to portray a

comprehensive picture, communicating not only what is flattering to the main character.

The study is not confined to the framework of a mere biography, but intends to be a
chronological, historical and theological assessment of Hallbeck’s labour within the context of
what is identified as the cradle of missions in South Africa. The study will proof that Genadendal
can be rightly called the cradle of missions in South Africa. This is not only because Genadendal
was the first mission station, but also because of the fact that Genadendal became a model for
the other mission stations and societies. This was especially the Genadendal of the Hallbeck era,

the period during which most other missionary societies fluxed into the country.

Hallbeck’s life and ministry are thus depicted in the wider context of the church history and
history of missions in South Africa in particular, and the history of South Africa in general. Special
attention is also given to key issues and Hallbeck’s contribution in this regard. One can think of
issues like slavery, relation to the government, racial dynamics, education, missiology and
historiography. Hallbeck was a Moravian, not by birth, but by commitment. By the time he
arrived in South Africa, the Moravian Church had acquired a distinctive theology, as well as an

established mission enterprise. What were the underpinning theological trajectories of Moravian
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theology? What was the reception of these trajectories in Hallbeck’s thinking? Did it shape his
superintendency and leaderhsip in South Africa? He was, as a matter of fact, an educated

theologian, trained at the University of Lund in Sweden.
In the following paragraph the historical and theological trajectories which characterised the
Moravian Church of the 18" century are explored — the church that Hallbeck stepped into at the

beginning of the 19" century.

Moravian history and theology*

32 A selection of publications, yet not exhaustive, of works dealing with Moravian Church and Mission history:
Joachim Bahlcke and Werner Korthaase eds. Daniel Ernst Jablonski: Religion, Wissenschaft und Politik um 1700.
Wiesbaden: Harrassowitz, 2008.

Joachim Bahlcke and others eds. Briickenschldge: Daniel Ernst Jablonski im Europa der Friihaufkldrung (Dossel : Verlag
Janos Stekovics, 2010).

S. Baudert, Herrnhut Brédraférsamlingens Mission Genom 200 Ar. Stockholm: Svenska Kyrkans Diakonistyrelses
Bokforlag, 1932.

Th. Bechler, August Gottlieb Spangenberg und die Mission. Herrnhut: Verlag der Missionsbuchhandlung, 1933.
Hartmut Beck, Briider in vielen Vélkern. 250 Jahre Mission der Briidergemeine. Erlangen: Verlag der Ev.-Luth. Mission,
1981.

David Cranz, Historie von Grénland enthaltend die Beschreibung des Landes und der Einwohner und insbesondere die
Geschichte der dortigen Mission der Evangelischen Briider zu Neu-Herrnhut und Lichtenfels. Barby: Heinrich Detlef
Ebers, 1770. 2° Auflage.

E. De Schweinitz, The History of the Church known as the Unitas Fratrum or the Unity of the Brethren. Bethlehem Pa.:
Moravian Publications Office, 1885.

Torbj@rn Fink, “Herrnhuternes betydning for norsk kristenliv pad 1800-tallet.” Spesialoppgave | teologi, Universitetet |
Oslo, Det teologiske fakultet (H@st, 2010).

Fritz Geller, Heilige Einfalt, grésste Kraft: August Gottlieb Spangenberg, Bischof der Briiderkirche, 1704-1792. Herrnhut:
Missionsbuchhandlung, 1925.

J.E. Hutton, A History of Moravian Missions. London: Moravian Publication Office, 1922.

S.S. Laurie, John Amos Comenius. Bishop of the Moravians. His Life and Educational Works. Syracuse: C.W. Bardeen,
1892.

Karl Friedrich Ledderhose, The life of Augustus Gottlieb Spangenberg: bishop of the Unity of the Brethren. London:
William Mallalieu, 1855.

A.J. Lewis, Zinzendorf The Ecumenical Pioneer. A Study in the Moravian Contribution to Christian Mission and Unity.
London: SCM Press Ltd, 1962.

Isaac Le Long, Godts Wonderen met zyne Kerke, vertoont in een gedenkwaardig verhaal, van meest Boheemsche en
Moravische Broeders, die het Pausdom ontweken zynde, nieuwelyks een Evangelische Broeder-Gemeente gesticht
hebben. Amsteldam: Adriaan Wor, en de erve G. Onder de Linden, 1738.

Johannes Loretz, Ratio Disciplinae Unitatis Fratrum A.C. Oder: Grund der Verfassung der Evangelischen Briider-Unitdt
Augsburgischer Confession. Barby: Briidergemeinen, 1789.

George Henry Loskiel, History of the Mission of the United Brethren among the Indians in North America. London:
Printed for the Brethren’s Society for the Furtherance of the Gospel, 1794.

Will Seymour Monroe, Comenius and the Beginnings of Educational Reform. New York: Charles Scribner’s Sons, 1900.
Karl Mdller, 200 Jahre Briidermission. 1. Band Das erste Missionsjahrhundert. Herrnhut: Verlag der
Missionsbuchhandlung, 1931.

Gerhard Reichel, August Gottlieb Spangenberg: Bischof der Briiderkirche. Tiibingen: J.C.B. Mohr, 1906.

Hermann Walther Reichel, David Nitschmann, der erste Bischof der erneuerten Briiderkirche. Herrnhut:
Missionsbuchhandlung, 1922.

J. Richter, Geschichte der Evangelischen Mission in Afrika. Gutersloh: Bertelsmann, 1922.

Johann Friedrich Wilhelm Ritter, Leben des Freyherrn Johannes von Watteville, Bischofs der evangelischen
Briiderkirche: und dessen Gemahlin, Frau Henriette Benigna Justine, Freyfrau von Watteville, gebohrne Grdifin von
Zinzendorf. Altona: Jacob Schultz, 1800.

Ad. Schulze, Die Briidermission in Wort und Bild. Herrnhut: Verlag der Missionsbuchhandlung der Missionsanstalt der
Evangelischen Briderunitat, 1908.
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The historiography distinguishes two periods that fundamentally shaped the Moravian Church.®
The first period concerns the establishment of the ‘old’ Moravian church, until the beginning of
the 18" century when unexpectedly, under the leadership of a German nobleman — Ludwig von
Zinzendorf —a new era dawned. Many characteristics of the so-called ‘old” Moravian Church

found their way into the renewed church.

Johannes Hus, who died at the stake in 1415, is held in high esteem as the martyr theologian that
inspired and kindled the ecclesiastical Reformation in Bohemia. His persecuted adherents settled
in Kunewalde, North-eastern Bohemia where, on March 1* 1457, they founded the Unitas
Fratrum — Brethren of the Law of Christ. The name is indicative of their desire to lead a true
Christian life, both on a personal and communal level. This date is regarded as the inception of
the Moravian Church. The Moravians were Protestant in character, accepting the Bible as the
only rule of faith and life, but episcopal in organisation. The Unitas Fratrum became the first
independent Protestant church. They traced their line of episcopal ordination back to the

apostles.®

When the Protestant Reformation in the 16" century confessionally embodied itself in
ecclesiastical structures, the Moravians were to enter a second phase in their history. They
recognised their theology in the Reformation and thus became part of the movement. Protestant
churches all over Europe accepted them. In 1547 a widespread persecution, launched by
Ferdinand I, king of Bohemia, inaugurated a next phase in their history. The Moravians were
scattered. Many fled to Poland, where they arrived in the midst of fierce controversies between
the Lutheran and Reformed Protestants.>® Their mediating position caused the three groups to be
forged into one Protestant church at the famous Synod of Sandomir in 1570. The Consensus
Sandomiriensis adopted the Augsburg (1530), the Moravian (1535) as well as the Helvetic (1564)

Confessions.*® However Ferdinand II, king of Bohemia, intensified the persecutions. During the

A. Schulze, 200 Jahre Briidermission. Il. Band. Das zweite Missionsjahrhundert. Herrnhut: Verlag der
Missionsbuchhandlung, 1932.

August Gottlieb Spangenberg, Leben des Herrn Nicolaus Ludwig Grafen und Herrn von Zinzendorf und Pottendorf. 3 Vol.
Barby: zu finden in den Briider-Gemeinen, 1772-1775.

August Gottlieb Spangenberg, The Life of Nicholas Lewis Count Zinzendorf, Bishop and Ordinary of the Church of the
United (or Moravian) Brethern. (Translated from the German, by Samuel Jackson, Esq. With an Introductory Preface, by
the Rev. P. La Trobe) London: Samuel Holdsworth, Amen-Corner, Paternoster Row, 1838.

Matthew Spinka, John Amos Comenius, That Imcomparable Moravian. New York: Russell and Russell, 1967.

Gustav Warneck, Abril3 einer Geschichte der protestantischen Missionen von der Reformation bis auf die Gegenwart.
Berlin: Warneck, 1913 (10. Neu bearb. U. Verm. Aufl.). First edition was in 1882.

3 De Schweinitz, The History of the Church known as the Unitas Fratrum or the Unity of the Brethren, 503.

3% ¢f. Johannes Plitt, “Vom Bischofthum der Briider-Unitét in alter und neuer Zeit” (Unpublished, 1835) (HA).

% De Schweinitz, The History of the Church known as the Unitas Fratrum or the Unity of the Brethren, 339-394.

% De Schweinitz, The History of the Church known as the Unitas Fratrum or the Unity of the Brethren, 434.
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ensuing Thirty Year War (1618-1648) the unity of the old Unitas Fratrum was brought to its
knees. Even the efforts of the well-known Johann Amos Comenius (Komensky 1592-1670),
ordained bishop and also gifted pedagogue, could not hold the church together.?’ At the end of

the 17" century it seemed like the Moravian Church was done.

The renewal of the ‘old’ Unitas Fratrum in the 1720’s is closely associated with Count Nicholaus
Ludwig von Zinzendorf (1700-1764). He received his education in Halle, where Francke was the
leading educator, as well as at the University of Wittenberg as a student of civil law.*® In Halle
he became acquainted with the Dénisch-Hallische Mission to India.*® A turning point in his life
was a visit to the art gallery in Dlsseldorf where he was confronted with the painting Ecce Homo
by Domenico Feti, which depicts Christ crowned with thorns. The subscript in Latin read,
translated: This is how I suffered for you. What are you doing for Me?** Zinzendorf was so

touched by these words that he vowed to the Lord to proclaim the Gospel all over the world.

Shorly afterwards he came into contact with remaining families of the old Moravian Church. They
were still living in Kunewalde. He made them the offer to reside on his estate in Berthelsdorf, in
the eastern parts of Saxony. In 1722 the first families came. A new village was founded and
named Herrnhut. In 1727 it grew to a community of about 300 people. The mutual differences
came to an end on August 13" 1727, when the celebration of the Lord’s Supper resulted in
congregants confessing their misdoings and asking for forgiveness. In the centuries that followed
this event became an important commemorative day in the Moravian calendar. Hallbeck would
later observe that this event instigated among the Moravians the desire to be involved in the
expansion of God’s kingdom, both among the so-called Christians in Europe as well as among the

heathens in distant parts of the world.*

7 Matthew Spinka, John Amos Comenius, That Incomparable Moravian (New York: Russell and Russell, 1967); S.S.
Laurie, John Amos Comenius. Bishop of the Moravians. His Life and Educational Works (Syracuse: C.W. Bardeen, 1892);
Will Seymour Monroe, Comenius and the Beginnings of Educational Reform (New York: Charles Scribner’s Sons, 1900).
38 August Gottlieb Spangenberg, The Life of Nicholas Lewis Count Zinzendorf, Bishop and Ordinary of the Church of the
United (or Moravian) Brethern. Translated from the German, by Samuel Jackson, Esq. With an Introductory Preface, by
the Rev. P. La Trobe. (London: Samuel Holdsworth, Amen-Corner, Paternoster Row, 1838), 6-9. Translation of:
Spangenberg, August Gottlieb. Leben des Herrn Nicolaus Ludwig Grafen und Herrn von Zinzendorf und Pottendorf. 3
Vol. Barby: zu finden in den Briider-Gemeinen, 1772-1775.

3 Spangenberg, The Life of Nicholas Lewis Count Zinzendorf, Bishop and Ordinary of the Church of the United (or
Moravian) Brethern, 10-13.

a0 Beck, Briider in vielen Viélkern, 31.

a Ego pro te haec passus sum. Tu vero quid fecisti pro me.

2 regte sich bald unter den Mitgliedern derselben ein machtiger Trieb, zur Ausbreitung des Reiches Gottes thatig zu
sein ... um das Evangelius sowol unter den sogenannten Christen in Europa als unter den Heiden in fernen
Weltgegenden zu verkiindigen” Nachrichten (1837), 468. The Nachrichten was the Moravian mission journal containing
Bible studies and meditations from Herrnhut, as well as extensive reports from the various Moravian mission fields all
over the world.
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In Herrnhut the orthodox Protestant views prevailed and a strict morality was practised. Official
ecclesiastical recognition was received in the early 1730’s,”* which provided for the
accommodation of their ancient confessional standards and regulations.** The Moravian
community quickly expanded and included some of the faithful from Lutheran and Reformed
backgrounds. Characteristic of the community was not only its rules and regulations (under direct
rule of Christ), but also the sending out of devoted believers with a particular commission. Some
were sent to encourage Christians in the ‘diaspora,’ in particular Protestants suffering in Roman
Catholic countries like Moravia, Bohemia and Austria. Others were tasked with awakening the so-
called ‘name Christians’ — the vast numbers of Protestants across Europe who were members of
the state churches, but who did not have a living faith and committed Christian lifestyle. The
network of the so called Diaspora expanded in such proportions that in 1746 at a synod in Zeist
(Holland) the existence of more than 500 Moravian communities could be reported.* Thirdly,
missionaries were sent across the oceans, as heralds of the Lamb, Jesus Christ. Zinzendorf was
convinced that the proclamation of the Lamb crucified, who gave his blood to save mankind, was
the only way to ‘repent a sinful heart’. At the time European churches did very little to proclaim

the Gospel to the non-Christian world.*

The first missionary to be sent from Herrnhut was Leonhard Dober. In 1732 he departed for the
West Indian island of St. Thomas.*” In 1733 Moravian missionaries reached Greenland* and from
there they crossed the Labrador Sea to start a mission in Newfoundland. The first attempt in
1752 was unsuccessful, but they succeeded with their second attempt in 1771. The work in South
America started in Surinam in 1735. In 1737, the first missionary was sent to South Africa. Apart
from other continents, the Moravians also turned their attention to those areas in Europe not yet
Christianized — the areas near the polar circle in Sweden and Finland (Lappland)* and Russia.

There were also initiatives in Baltic countries like Livonia. The expansion of the mission work was

3 Lewis, Zinzendorf the Ecumenical Pioneer, 52.

** The Bohemian Confession of 1535 and the Ecclesiastical Discipline and Order in the Unity of the Bohemian Brethren
of 1616.

4 Lewis, Zinzendorf the Ecumenical Pioneer, 121.

6 When one compares the mission outreach of the 18" with that of the 19™ century, it was indeed little. During the
first half of the 17" century some Dutch missionary outreach was done alongside the activities of the DEIC and DWIC.
There was even a missionary seminary established in Leiden, Holland, called the Seminarium Indicum. Yet following the
closure of this seminary in 1633 — due to the fact that the DEIC discontinued their financial support — it seems as if
Protestant missionary activity declined more and more during the rest of the 17" century. Cf. Leendert Jan Joosse,
‘Scoone dingen sijn swaere dingen’: een onderzoek naar de motieven en activiteiten in de Nederlanden tot verbreiding
van de gereformeerde religie gedurende de eerste helft van de zeventiende eeuw (Leiden: Groen, 1992), 493-500.

7 Nachrichten (1837), 469.

8 Nachrichten (1837), 469.

9 Nachrichten (1837), 469.
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made possible by the vibrant support of the community in Herrnhut and the other Moravian

communities in Europe.

In North America the Moravians started mission work in 1735 in Georgia and then moved to
Pennsylvania.”® They had contact with the Wesley brothers as well as with George Whitefield in
Nazareth. Bethlehem was founded in 1741 and became the centre of the mission work in North
America. In the same region David Brainerd ministered among the Indians from 1743-1747.
Jonathan Edwards’ 1749 biography An Account of the Life of the late Rev. David Brainerd became
a best seller and profoundly influenced the evangelical missionary enterprise. Jonathan Edwards
was a missionary among the Indians from 1751-1758 in Stockbridge, from Bethlehem about 200

miles to the northeast.”

Theological and ecclesiastical suspicion led to the ban of Zinzendorf from Saxony in March 1736.
The ban was eventually lifted in 1747. During this decade Zinzendorf i.a. journeyed to St Thomas,
England and North America. In 1735 the first bishop of the renewed Moravian Church was
ordained — David Nitschmann.* In 1737 Zinzendorf was ordained as bishop as well. Both
Nitschmann and Zinzendorf were ordained through the office of a grandson of Comenius, Daniel

Ernst Jablonsky,® thus receiving an ecclesiastically legitimate ordination.

Zinzendorf died in 1760. During the period between 1732 and his death, a total of 312 men and
women were sent out to mission fields that ranged from the Arctic to the Tropics. They all came

from the Herrnhut community, which totalled about a thousand persons. The missionaries

*® Nachrichten (1837), 469.

*! Jonathan Gibson, “Jonathan Edwards: A Missionary?”, Themelios 36.3 (2011): 380-402. Rachel Wheeler, “Living Upon
Hope: Mahicans and Missionaries, 1730-1760” (Ph.D. diss., Yale University, 1998). John E. Smith, Harry S. Stout, and
Kenneth P. Minkema, eds., A Jonathan Edwards Reader (New Haven: Yale University Press, 1995), xxxvii. Kenneth P.
Minkema, ‘Jonathan Edwards—A Theological Life,” in San Hyun Lee ed., The Princeton Companion to Jonathan Edwards
(Princeton: Princeton University Press, 2005), 12. ‘2 Peter 1:19, to the Mohawks at the Treaty. Stockbridge, August,
1751, in The Sermons of Jonathan Edwards: A Reader (ed. Wilson H. Kimnach, Kenneth P. Minkema, and Douglas A.
Sweeney; New Haven: Yale University Press, 1999), 108.

2 Hermann Walther Reichel, David Nitschmann, der erste Bischof der erneuerten Briiderkirche (Herrnhut:
Missionsbuchhandlung, 1922). Paul Peucher, “Inventory of the records of the Papers of David Nitschmann (Bishop)
1728-1756”, 2005, http://www.moravianchurcharchives.org/nitschmann.pdf (accessed Jul 24" 2013).

>3 Joachim Bahlcke and Werner Korthaase eds., Daniel Ernst Jablonski: Religion, Wissenschaft und Politik um 1700
(Wiesbaden: Harrassowitz, 2008); Joachim Bahlcke and others eds., Briickenschlége: Daniel Ernst Jablonski im Europa
der Friihaufkldrung (Dossel: Verlag Janos Stekovics, 2010).
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respected him as a father.>® He was succeeded by Bishop Johannes von Watteville,” although

August Spangenberg®® became the leading theologian.

Moravian theology of the 18" century should be linked especially to the names of Ludwig von
Zinzendorf°” and August Spangenberg. While Zinzendorf shared the Enlightenment’s quest for
the happiness of the human race, the decisive element was, according to him, religion, more
specifically faith in the Christ as revealed in Scripture. Religion is only true if it rests on the divine
historical revelation as proclaimed by the Bible. Through the Bible God revealed himself to the
human soul within this earthly dimension.”® In his criticism of the Enlightenment worldview on
the one hand, and on spiritual superficiality and dead orthodoxy on the other, the influence of
Pietism should not be overestimated. He was only partially influenced by the German Pietism. In
his opinion a corrupted form of Pietism started shortly before Francke’s death. Contrary to
Francke, Spener represented a healthier kind of Pietism.>® Spener’s theology — more than that of
Francke — echoed classical Lutheranism with the justification and forgiveness of Christ at the
centre.® Zinzendorf’'s emphasis on Christ’s sacrifice on the cross — granted to sinners at no cost —
evokes Luther’s theology. Zinzendorf once, in his typically exaggerated way, said: Luther and
Spener are opposites. | love Spener more, but | am more Lutheran. Spener was a bad theologian,
since he revived scholastic theology; but he was nevertheless a sincere saint, Luther however was
a great apostle and theologian, but in his life he was not beyond reproach.®* Zinzendorf was

indeed a true disciple of Luther. Not the pious believer with his struggle for holiness, but Christ as

>* Lewis, Zinzendorf the Ecumenical Pioneer, 89.

>3 Johann Friedrich Wilhelm Ritter, Leben des Freyherrn Johannes von Watteville, Bischofs der evangelischen
Briiderkirche: und dessen Gemahlin, Frau Henriette Benigna Justine, Freyfrau von Watteville, gebohrne Grdfin von
Zinzendorf (Altona: Jacob Schultz, 1800).

*® Gerhard Reichel, August Gottlieb Spangenberg: Bischof der Briiderkirche (Tubingen: J.C.B. Mohr, 1906); David Allen
Schattschneider, “Souls for the Lamb: a theology for the Christian mission according to Count Nicolaus Ludwig von
Zinzendorf and Bishop Augustus Gottlieb Spangenberg.” (PhD diss, University of Chicago, 1975); Fritz Geller, Heilige
Einfalt, grésste Kraft: August Gottlieb Spangenberg, Bischof der Briiderkirche, 1704-1792 (Herrnhut:
Missionsbuchhandlung, 1925); Karl Friedrich Ledderhose, The life of Augustus Gottlieb Spangenberg: bishop of the
Unity of the Brethren (London: William Mallalieu, 1855); Th. Bechler, August Gottlieb Spangenberg und die Mission
(Herrnhut: Verlag der Missionsbuchhandlung, 1933).

" Fora systematic study on Zinzendorf’s theology, cf. Arthur J. Freeman, An Ecumenical Theology of the Heart: The
Theology of Count Nicholas Ludwig von Zinzendorf (Bethlehem and Winston-Salem: The Moravian Church in America,
1998).

%8« das innerhalb der irdischen Geschichte sich vollziehende Herantreten Gottes an das menschlich Gemiit.”
Zinzendorf quoted via Lober, Das Verhdltnis des Grafen Nikolaus Ludwig von Zinzendorf zur Aufkldrung, 62.

*p. Meyer “Spener, Graf Zinzendorf und die Herrnhuter Briidergemeine” in Wendebourg ed., Philipp Jakob Spener —
Leben, Werk, Bedeutung, 110-111.

0 p, Meyer “Spener, Graf Zinzendorf und die Herrnhuter Briidergemeine” in Wendebourg ed., Philipp Jakob Spener —
Leben, Werk, Bedeutung, 120-121.

® Quoted via D. Meyer “Spener, Graf Zinzendorf und die Herrnhuter Briidergemeine” in Wendebourg ed., Philipp
Jakob Spener — Leben, Werk, Bedeutung, 122.
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the Mediator stood at the centre. There is no holiness without a simple faith in the crucified and

resurrected Saviour. He thus also differed from Wesley.®

Unlike the Pietists who emphasised the conflict of repentance (‘Busskampf’), Zinzendorf and the
Moravians had no sympathy for moaning and pity at the foot of the cross. They rather
concentrated on the overwhelming gratitude offered by the crucifixion of Christ. They were
“Ever ready
Cheerfully to testify
How our spirit, soul and body

Do in God our Saviour joy.”®

A central element of Lutheran theology is the doctrine of justification by Christ on the cross.®*
The crucifixion, however, was more than just an objective purchase of lost souls. The atonement,
according to Zinzendorf, should be appropriated by the sinner through contemplation of the
crucified Saviour. A mere intellectual acceptance of the atonement is not sufficient. The heart
must be connected to the dying Redeemer. In that moment of connectedness, the power of the
cross is experienced.®® This emphasis on the slaughtered Lamb expressed itself in what

scholarship identified as Zinzendorf’s Blood and Wounds-theology.

Zinzendorf developed an arsenal of theological metaphorical expressions with regard to the
wounds Christ suffered on the cross. As he framed it, the blood of Jesus not only removes the
fear of punishment, but also the power of sin. His blood has the power to cool natural lusts. The
believer can overcome sin by meditating on the blood of Christ. We have indeed the great
blessing that we are bathed in and swim in Jesus’ blood.® His blood becomes a symbol and
vehicle of mystical union with God. To Georg Schmidt in South Africa Zinzendorf wrote: The blood
theology, the eternal sacrifice, the peace through his flesh, the choice of mercy in the nails and in

the open side — that is your strength!®’

Zinzendorf’s Blood and Wounds-theology damaged the Moravian reputation and brought them

under suspicion. The Pastoral Letter issued by the Reformed Church Council of Amsterdam,

62 Oxford Dictionary of National Biography, 2004, s.v. “Wesley, John (1703-1791)".

%3 Moravian Hymnbook nr. 646, in Lewis, Zinzendorf the Ecumenical Pioneer, 73.

8 confessio Augustana (1530), Article IV.

5 .D. Atwood “Understanding Zinzendorf’s Blood and Wounds Theology”, Journal of Moravian History 1 (2006): 46.
% The quotes from Zinzendorf are via Atwood “Understanding Zinzendorf’s Blood and Wounds Theology”, 38-43.

7 vdie Blut-Theologie, das ewige Opfer, der Friede durch Sein Fleisch, die Gnadenwahl in den Nagelmaalen und in der
offenen Seite — das sei deine Kraft!” Nachrichten (1836), 484.
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branded the Moravians as separatists, corrupted Pietists and fanatics, with a mere outward
humility.®® Alexander Comrie was convinced that the Moravians were a Synagogue of Satan and

Theodorus van de Groe called the Herrnhutters Enemies of Christ.”

The more sober theological direction was confirmed in the systematic theology of Spangenberg,
entitled Idea Fidei Fratrum and published in 1778.”° He emphasized that the doctrinal standard of
the Moravian Church was the confession of Augsburg, as accepted by the synod in 1748.
Spangenberg did not utilise the peculiar ‘blood and wounds’ phraseology or imagery. He kept to
more explicitly Biblical phrases and imagery.”* Spangenberg’s Idea Fidei Fratrum functioned as a
confessional apology for the Moravians during the remainder of the 18" and first half of the 19"
century. Apart from the original German, in the Genadendal library a Swedish translation of the
Idea Fidei Fratrum from 1804 is still extant. It clearly belonged to Hallbeck, dating back to the

years he first got acquainted with the Moravians in Sweden.”

Spangenberg was born in 1704, the son of a Lutheran pastor. Upon the completion of his tertiary
education, he was appointed assistant professor in theology in Halle, but in 1733 he was forced
to leave the university due to his allegiances to Zinzendorf. He was involved with the United
Brethren as minister, theologian and apologist. He was intensively engaged in superintending the
worldwide mission endeavours. For many years he stayed in Pennsylvania to edify the Moravian
congregations in the new world. Following Zinzendorf’s death in 1760, he was requested to
return to Herrnhut, from where he ministered to the Moravian congregations and missions for

another thirty years. He passed away in 1792, having served the Moravian Church for sixty years.

The Idea Fidei Fratrum is a compendium of the Christian faith and intended to be a consolidation
of the doctrinal position of the Moravians wherein Spangenberg moderated the mystical
tendencies of Zinzendorf. In the preface Spangenberg emphasized that his work should not be

understood as a Confession of Faith of the Congregations of the Brethren. The Augsburg

68 “Herderlijke en Vaderlijke Brief” (1738).

% Uvan Velen, “Zinzendorfs passie voor verloren zielen” Reformatorisch Dagblad, 26 Oct 2010,
http://www.refdag.nl/kerkplein/kerknieuws/zinzendorfs passie voor verloren zielen 1 511183 (accessed Jul 11
2013).

7® Quotations from Spangenberg’s Idea Fidei Fratrum are taken from: August Gottlieb Spangenberg, Idea Fidei Fratrum.
An Exposition of Christian Doctrine, As Taught In The Protestant Church of the United Brethren, or, Unitas Fratrum,
Originally Written In German, by August Gottlieb Spangenberg, With a Preface By Benjamin Latrobe, And An
Introduction By Lane A. Sapp. 4" ed. (Winston-Salem: Calvary Moravian Church, 2005).

"' Spangenberg, Idea Fidei Fratrum, 9 69-74, 79-80, 135.

"2 |dea Fidei Fratrum, eller Kart Begrep uf den Christeliga Laran | de Evangeliska Brodra — Forsamlingarna, Forfattadt af
August Gottlieb Spangenberg. Andra Uplagan (Stockholm, 1804).
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Confession of 1530 remained their confessional standard. In the Idea Fidei Fratrum Luther is

repeatedly quoted,’® but Pietists like Spener or Francke never.

In 1779 Benjamin Latrobe published an English translation. A second edition followed in 1784.
Latrobe wrote in its preface: “True it is, that at a certain time, particularly between 1747 and
1753, many of the Brethren, in their public discourses, and in the hymns which were published
about that period, used expressions which were indefensible: the Count himself labored to
correct both the theory and the language; and he was successful, and they are no more in use
among the Brethren. The Brethren’s congregations do not take the writings of the Count, or of
any man, as their standard of doctrine; the Bible alone is their standard of truth and they agree

with the Augustana, or Augsburg Confession, as being conformable to it.””*

Apart from English,
translations of the Idea Fratrum were made amongst others in Danish, French, Swedish, Dutch,

Bohemian and Polish.”

Spangenberg’s Idea Fidei Fratrum restored the trust in classical Protestant theology. “Of a
certainty our posterity must get back their theology from the Moravian Brethren,” a
contemporary professor of Spangenberg remarked.’® In the foreword of the third English edition:
“It restored the faith of many on whom the blight of a proud reason had fallen and delivered
Protestant Christianity of the early nineteenth century from the delusions of Rationalism.””” The
Idea Fidei Fratrum had “a direct and vital effect on the religious life of the period which was in
sore need of it: for it had been characterized as ‘a period of dead orthodoxy within the
Protestant division of the Church and by a strong wave of aggressive Rationalism without it. The
two together had paralyzed Christian growth in grace and outreach in the spread of the

Gospel.”"

Spangenberg maintained the Biblical view of man and the authority of Scripture as the Word of
God. If it were possible to combine the capacities of the wisest men in all ages of the world, in

order to deliver the human race from their distress and misery, and to lead them to eternal

/' 79

happiness: it would be ineffectual.”” He defended the pessimistic Biblical view on unrepented

3 See f.e. Spangenberg, Idea Fidei Fratrum, 9 123, 150, 170, 241.

7* preface by B. Latrobe to the second English edition of /dea Fidei Fratrum (1784).

7> F.e. Danish in 1781 (Andreas Reiersen ed.), Dutch in 1782 (Utrech: Henricus van Otterloo ed.), Polish in 1802
(Krolewcu: Daniela KryBtosa Kuntera ed.), Swedish in 1804 (Johan A. Carlbohm ed.)

76 Spangenberg, Idea Fidei Fratrum, Foreword 3" English Edition by J.K. Pfohl (1958).

77 Spangenberg, Idea Fidei Fratrum, Foreword 3" English Edition by J.K. Pfohl (1958).

78 Spangenberg, Idea Fidei Fratrum, Foreword 3" English Edition by J.K. Pfohl (1958).

”® From Spangenberg, Idea Fidei Fratrum, Vorbericht: “ja wenn alle klugen und weisen Leute, die je in der Welt
gewesen sind, die jetzt noch auf Erden leben, und die bis an den jingsten Tag seyn werden, ihren Verstand zusammen
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mankind: For although he is become like a field, which spontaneously brings forth nothing but
thorns and thistles, he may nevertheless, by Christ, and for Christ’s sake, be changed into a soil
which produces good fruit. And: Numberless are the sins, which flow from that original

corruption... Consequently there is no man who can look upon himself as innocent.*

Eighteenth century Moravian ecclesiology should be traced in the work of Spangenberg. In the
Idea Fidei Fratrum Spangenberg deals elaborately with the doctrine of the church. The rise of the
hierarchy in Christ’s church had devastating consequences. It resulted in nominal Christianity. A
clear distinction is made between so-called Christian religions at the one hand and truly living
congregations of Jesus.®' This was a vital notion in Moravian ecclesiology of the time. God has
bestowed mercy upon his church when the Reformation occurred, Spangenberg asserts. Its
forerunners Peter Waldus, Wycliffe, John Huss and the Waldenses, the Bohemian-Moravian
Brethren and its leaders Martin Luther, Philip Melanchton, and their assistants in Saxony; and
Ulrich Zwingli, John Calvin, Martin Bucer and others in Switzerland and France were a great
blessing to the church. Spangenberg deplores the subsequent controversies between
Protestants: had they not separated from each other about obscure questions, which did not
belong to the essence of true Christianity, the blessing of their testimony would probably have
produced more fruit. Yet even amidst these weaknesses ... we, to this very day, enjoy the blessed
consequences of the Reformation.®” The Moravians endeavoured to be living congregations. This

however was not seen in an exclusive way.

Spangenberg is overtly critical about those who pretend to be the only church: But when each of
these divisions of Christendom, presumes to think of itself, and to assert that it is The Church of
Christ, and the only church in which a man can be saved... it then judges itself with great lenity,
and others with great severity. Spangenberg does not deny that the regulations and constitution
are in one more consonant to the Holy Scriptures than in the other; the various errors, in
opposition to the doctrine of Jesus, have a freer course in one than in another, that a greater

restraint can be laid upon scandalous vices and sins in the one, than in the other. However, we

brachten, und wollten durch denselben den Weg ausfinden, wie die Menschen aus ihrem Jammer und Elend erléset,
und zur ewigen Seligkeit gebracht werden kdnnten; so wiirden sie es damit doch nicht bereiten.” English translation
from edition Winston-Salem: Calvary Moravian Church, 2005.

80 Spangenberg, Idea Fidei Fratrum, 9 55-56.

8L “Es st aber allerdings ein groBBer Unterschied zwischen lebendigen Gemeinen Jesu, und zwischen christlichen
Religionen.” Spangenberg, Idea Fidei Fratrum, 9 249.

8 «“ynd wenn sie sich nicht Giber dunkle Fragen, die nicht zum Wesen des wahren Christenthums gehoren, entzweyet
hatten; so wiirde der Segen ihres Zeugnisses vielleicht noch mehr Frucht geschafft haben. Doch auch bey diesen
Schwachheiten hat sich Gott zu ihrer und ihrer Nachfolger Arbeit in Gnaden bekannt, und wir haben noch heute die
gesegneten Folgen der Reformation zu genieBen.” Spangenberg, Idea Fidei Fratrum, 9 251. English translation from
edition Winston-Salem: Calvary Moravian Church, 2005.
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may hope in God, that he will bring many a soul who hungers after grace, in each of these
divisions of Christendom, into the way of life. For as in the idolatrous times of Elias he reserved
seven thousand to himself, who had not bowed their knee to Baal, so also now, though the

degeneracy be every where undeniable.®®

The organized ecclesiastical structures, liturgy, rules and regulations (another legacy of
Spangenberg) therefore intended to embody the concept of an inclusive living congregation. It
was not an expression of denominational ambition. Obviously Moravian ecclesiology no longer
cultivated (as in early Zinzendorf time) the Pietist concept of ecclesiolae in ecclesia as networks of
pious societies in the established churches. Moravian ecclesiology provided for a full-fledged
church (Kirche) — the Moravian Church.?* This ecclesiology underpinned the 1784 textbook for
missionaries: Unterricht flir die Briider und Schwestern welche unter den Heiden am Evangelio
dienen ® that Spangenberg had compiled at the request of the Moravian Synod. The work
became a cornerstone in the worldwide Moravian Mission. Five years later Johannes Loretz
comprehensively considered Moravian theology and ecclesiology in his Ratio Disciplinae Unitatis
Fratrum A.C. Oder: Grund der Verfassung der Evangelischen Briider-Unitét Augsburgischer

Confession.®

Moravian theology and ecclesiology at the end of the 18" century were determined by the works
of Spangenberg and Loretz. A central question of the current research is therefore whether the
Moravian Mission at the Cape of Good Hope followed the Spangenberg-Loretz line of thinking?
Hans Peter Hallbeck had received university training in Sweden and later in his life joined the
Moravian Church. Did he consolidate the Spangenberg-Loretz trajectory of thinking? Were the
Moravian mission stations and ministry in South Africa directed by the ecclesiolae in ecclesia
understanding of ministry and church, or were they embedded in the ecclesiology and theology

as argued by Spangenberg and Loretz? In what ecclesiological and theological sense was the

8 «“Wenn aber eine jede Abtheilung von dem groBen Hausen, den man die Christenheit zu nennen pflegt, von sich

denkt und vorgibt, daf sie die Kirche sey, und zwar die einige, in der man selig werden kénne ... so urtheilt sie Gber sich
selbst sehr giitig, und tber andere sehr hart ... daB die Einrichtung und Verfassung in der einen mehr, als in der andern,
der heiligen Schrift gemag ist; daB allerhand gegen die Lehre Jesu angehende Irrthiimer in der einen, einen freyern
Lauf haben, als in der anderer; da3 den Lastern, siinden und Schanden, in der einen mehr, als in der andern, Ein halt
gethan werden kann; u.s.w. IndeB kann man zu Gott die Hoffnung haben, Er werde manche nach der Gnade hungrige
Seele in einer jeden Abtheilung der Christenheit auf den Weg des Lebens bringen. Denn wer wollte zweifeln, daB3 Er in
allen Abtheilungen der Christenheit seine Schéflein, die auf die Stimme ihres guten Hirten merken, und lhm in Einfalt
und Wahrheit folgen, obgleich der Beyfall allenthalben unleugbar ist, nicht eben so wol haben kdnnte, als Er sich in den
abgottischen Zeiten Elia Siebentausend, die ihre Knie vor dem Baal nicht gebeuget hatten, aufbehalten hatte?”
Spangenberg, Idea Fidei Fratrum, 9 253. English translation from edition Winston-Salem: Calvary Moravian Church,
2005.

84 Lewis, Zinzendorf the Ecumenical Pioneer, 110.

& Barby, 1784.

8 Barby: Briidergemeinen, 1789.
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‘cradle of missions’ moulded in the time of Hallbeck? These questions will be answered in our

research.

In this study a key period in the history of missions in particular and the history of South Africa in

general is investigated. During the first half of the 19" century a large number of missionaries

and missionary societies fluxed into the country. In order to prepare themselves for their future

engagement and tasks, and to receive advice, many of them visited the only mission station that

was established during the 18 century: Genadendal. Here Hans Peter Hallbeck resided and

ministered as missionary, superintendent and bishop of the Moravian Church. The next

paragraph offers a concise overview of the situation at the Cape during the second decade of the

19" century.

Moravian Missionary Activity in the Cape of Good Hope (1792-1817)

When in 1787 the Moravian bishop Johann Friedrich Reichel visited Cape Town on his way back

from Tranquebar in India, the possibilities of resuming Moravian mission work was discussed, i.a.

with Cape Town Reformed minister, and keen supporter of mission work, HR van Lier. In a letter

to the Moravian Church in England (to J. Swertner in Fairfield) Van Lier mentioned the following:

100 rixdollars, administered by his society Bid en Werk (Pray and Work), were sent in
support of Moravian mission work;

All efforts of the “Herrnhutters” to start mission work among the “Hottentotten en
Kafferen” enjoy his full support;

He would support all missionaries at the Cape;

Baron Von Ranzau and Rev Hubert of Amsterdam are of the opinion that the doctrines of
the Moravians, as expressed in the Idea Fidei Fratrum, are in accordance with the
Augsburg Confession;

His uncle Professor Hofstede is still biased against the Moravians, but a visit by Baron
Von Ranzau would be helpful, especially if he would acquaint Hofstede with the Idea
Fidei Fratrum of Spangenberg and the mission histories of Cranz and Loskiel;*’

The intercession of a German prince with the Prince of Orange would also be helpful.®

87 George Henry Loskiel, History of the Mission of the United Brethren among the Indians in North America. (London:
Printed for the Brethren’s Society for the Furtherance of the Gospel, 1794) (first edition in German in 1788). David
Cranz, Historie von Grénland enthaltend die Beschreibung des Landes und der Einwohner und insbesondere die
Geschichte der dortigen Mission der Evangelischen Briider zu Neu-Herrnhut und Lichtenfels (Barby: Heinrich Detlef
Ebers, 1770) (2° Auflage).

88 Hanekom, Helperus Ritzema van Lier, 206-207.
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The Moravian Synod of 1789 approved the proposal to renew the mission work in the
Baviaanskloof, the former name of Genadendal. The negotiations with the DEIC were
successful.®? Subsequently Hendrik Marsveld, Christian Kithnel and Daniél Schwinn were
appointed, and they departed on June 25" 1792 from Holland. The missionaries received a
specific instruction by the Political Council on December 19" 1792. They had to go to the
Baviaanskloof, to preach the Gospel to the Khoikhoi, to instruct them in the Christian doctrine, to
baptize them if they should embrace it, to establish a Christian congregation and to administer
the sacraments.” They came across the ruins of missionary Schmidt’s house. He was the first
missionary sent to South Africa and ministered in the Baviaanskloof from 1737 until 1842, after
which the DEIC had requested him to return to Europe (this under pressure of the Reformed
ministers at the Cape).?® The three new Moravian missionaries, who had returned after almost
half a century, promised standing under a remaining pear tree planted by Schmidt: Here we want
to stay and here we want to start with the work expecting the same blessings from God’s grace,
because in this valley the Lord has already visibly shown his mercy.®* With the centenary
commemoration in 1836 the congregation sang songs of praise under the same tree, then more
than eighty years old.” The pear tree stood until 1837. A sprout of the same tree was planted on

the spot. Hallbeck wrote: For us this old tree was a monument of the power and grace of God.>

The three missionaries didn’t find Khoikhoi living there anymore. However in a nearby Khoikhoi
kraal (village) they found the old and almost blind Magdalena (Lena), baptised by Georg Schmidt
on April 7" 1742. She still had the Dutch New Testament Schmidt had given her,*® preserved in
two sheep skins.*® With the 50" anniversary of the resumption of the mission work in 1842, it
was shown to the congregation.”” And with the 50" anniversary of the church building in 1850,
the missionary Kolbing wrote: Lena exclaimed: Thanks be to God! This word touched the brothers
in their heart. She was now about 80 years and almost blind; another Hottentot woman however

who had learnt to read from her uncle — one of those baptised by Schmidt — read from it the 2"

8 Nachrichten (1837), 473.

%° Balie, Die Geskiedenis van Genadendal 1738-1988, 26.

%1 Geschied-verhaal van Genadendal, de eerste Zendings-Statie in Zuid-Afrika van 1737 tot 1806 (Kaapstad: Van de
Sandt De Villiers & Co., 1893), 10.

2 “Hier willen wij blijven en hier willen wij den arbeid beginnen en gelijke zegeningen der genade Gods verwachten,
want in deze valley heeft de Heere Zijne genade reeds zichtbaar betoond” Geschied-Verhaal van Genadendal, de eerste
zendings-statie in Zuid-Afrika, van 1737 tot 1806 (Kaapstad: Van de Sandt De Villiers & Co., 1893), 11.

Balie, Die Geskiedenis van Genadendal 1738-1988, 26

% Nachrichten (1822), 53-54.

% “Eiir uns war dieser alte Baum ein Denkmal der Macht und Gnade Gottes” Nachrichten (1840), 247.

% Nachrichten (1837), 473-474.

% Nachrichten (1836), 498.

7 Nachrichten (1845), 402.
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chapter of the Gospel according to Matthew...”® Another person baptised by Schmidt was a
Khoikhoi man called Kibido/Cupido, who received the Christian name Jonas. His daughter became

the first to be baptised after the resumption of the work: Anna Maria Mauritz on July 19" 1793.%

The resumed mission work was thwarted by farmers in the area. The number of congregants and
inhabitants though increased. Kélbing wrote in 1850: The fruits of the labour of the late G.
Schmidt were indeed still visible, also in the fact that after the message was spread that the
brothers had returned to teach the Khoikhoi, they came from all over to the Baviaanskloof, and
that they were not hindered by the threats of the farmers, who told them that they would first be
taught by the missionaries but then enslaved and taken to Batavia, nor were they hindered by the

fact that they were sometimes deprived of their cattle.*®

With the transition of the Cape from the DEIC to British rule in 1795, the missionaries had to flee

01 Eor the

to Cape Town when the advancing farmers threatened to destroy the mission station.
Khoikhoi in the Baviaanskloof this was traumatic. Would the missionaries come back again, or
would they have to wait another fifty years for the mission to be resumed? In 1798 the
missionaries vented their fear for the colonists, noted by Lady Anne Barnard in her diary: “Their
position, they told us, was one of great danger, for the Boers disliked them for having taken the
Hottentots away from the necessity of laborious servitude, and 'over and over again,' they told
us, 'the farmers had made plots to murder us. The last plot, which was to shoot us with poisoned
arrows, we discovered and were able to prevent.' Mr. Barnard was very much interested in this,
and promised to speak to the Governor to see what was best to be done for their security.” %

Throughout the last years of the DEIC rule the future of Baviaanskloof was uncertain. Plans to

displace them towards the confines of Caffraria kept on surfacing. This uncertainty came to an

Bulena ... riep uit: God wees gedankt! Dit woord ging den broeders door het hart. Zij liet het Nieuw Testament haar

door G. Smidt geschonken, halen, dat zij zorgvuldig bewaard had, vroeger had zij veel daarin gelezen, nu was zij
omtrent 80 jaren oud bijna blind; eene andere Hottentotsche vrouw echter die van haren oom eenen der gedoopten
had leren lezen, las daaruit het 2°¢ hoofdstuk des Evangelies naar Mattheus ...” C. Kélbing, Kort verslag van het begin
der Zending der Broeders onder de Hottentotten tot op de inwijding der Kerk te Baviaanskloof 8 Jan 1800 (1850) (GA).
% Hallbeck, Oorsprong en Voortgang der Zending der Broeder Gemeente in Zuid-Afrika (1835) (MASA).

100 «yat vertoonden zich ook nu, na 50 jaren de vruchten van den arbeid des zaligen G Smidt daarin, dat toen het
gerucht zich verspreidde, dat broeders voor hen gekomen waren, om de Hottentotten te leeren, deze van wijd en zijd
aankwamen, en zich door praatjes der boeren, dat zij wel eerst geleerd, maar dan tot slaven gemaakt en naar Batavia
gezonden zouden worden, nog daardoor, dat hun somtijds hun vee werd afgenomen, lieten verhinderen naar
Baviaanskloof te trekken.” C.R. Klbing Kort verslag van het begin der Zending der Broeders onder de Hottentotten tot
op de inwijding der kerk te Baviaanskloof 8 Jan 1800 (1850) (GA); Nachrichten (1846), 44-45.

9% Nachrichten (1837), 475.

102 Anne Lindsay Barnard, South Africa a century ago; letters written from the Cape of Good Hope (1791-1801) (London:
Smith, Elder & Co., 1910) May 10" 1798.
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193 The transition to British rule in 1795 meant a lot for the

end when the British took over.
Baviaanskloof. The British authority granted permission to erect a church building, a watermill
and a smithy."**

195 For the old

In 1798 a fourth missionary arrived with his wife, Joh. Philip Kohrhammer.
Magdalena it was a dream come true, to meet a woman from Europe!*®® When Marsveld,
Schwinn and Kiihnel had left Europe, they were all three unmarried. Six years later in 1799
Schwinn journeyed to Germany where he married Anna Helliger. On his return to Baviaanskloof
in 1800 he took along two brides for his colleagues as well. They were both married on the same

107

day.”™" Kohrhammer worked as missionary until he passed away in 1811. In 1800 Christian Ludwig
Rose arrived, appointed as new leader of Baviaanskloof. Rose and his wife already had

experience with mission work in Labrador.'®

The missionary Kiihnel started with the production of the Herneuter knives, which became
famous in the colony.’® During this time the settlement grew fast, and in 1796 it already was the
largest town in the colony except for Cape Town. A new church building was consecrated in 1800.
Citing Colossians 1:16-17 the document that was laid on the foundation indicated the following:

114 baptised adults

35 baptised children

51 baptismal candidates

100 men enjoying instruction

200 women enjoying instruction

250 school children

36 communicants

5 European brothers and sisters: Hendrik Marsveld, Daniel Schwinn, Christiaan Kiihnel,

John Philipp Kohrhammer, Eva Dorothea Kohrhammer.

Total: 755 souls.**°

193 Hallbeck, Brief Sketch of the Origin, Progress and Present state of the Mission of the Un. Brethren in the Colony of

Cape of Good Hope. Written for His Majesty’s Commissioners of Inquiry. Genadendal 14" Nov 1823. (MASA).

104 cR. Kolbing, Kort verslag van het begin der Zending der Broeders onder de Hottentotten tot op de inwijding der kerk
te Baviaanskloof 8 Jan 1800 (GA).

195 Nachrichten (1837), 476.

19 Geschied-verhaal van Genadendal, de eerste Zendings-Statie in Zuid-Afrika, van 1737 tot 1806, 31.

107 Certificate of marriage between Hendrik Marsveld & Johanna Rachel Schafern dated May 25" 1800 (GA); Certificate
of marriage between Johan Christian Kiihnel & Christina Cornelia Dreslern, May 25™ 1800 (GA); Nachrichten (1837),
476.

198 Geschied-verhaal van Genadendal, de eerste Zendings-Statie in Zuid-Afrika, van 1737 tot 1806, 36.
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Sketch of Genadendal Church built in 1800

In 1802 the Cape reverted again to the Dutch Batavian Republic. Commissioner-General Jacob
Abraham de Mist and Governor Jan Willem Janssens, acquainted with the Moravian community
in Zeist, visited the mission station. As for the name Genadendal, in 1806 Governor Janssens
proposed to the missionaries to rename Baviaanskloof. He was very impressed with the work
done in the Baviaanskloof. The missionaries welcomed the idea and it was approved by the
UEC.™2 Henry Lichtenstein, in his Travels in southern Africa in the years 1803, 1804, 1805 and
1806 observed: “How superior is such an institution to those that have been established in other
parts of Southern Africa, by English and Dutch missionaries. While the Herrenhuters, wherever
they have gone, have excited universal respect”.'** The mission work and stations of the LMS and

the SAMS that had also commenced work in the Colony, evidently received a more critical

appraisal by Lichtenstein.
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In 1799 the London Missionary Society arrived with a group of four missionaries. Their leader, Dr
Johannes Theodorus van der Kemp, had letters of recommendation from Latrobe and from the
Moravian congregation of Zeist. Following their arrival they first visited Baviaanskloof. Van der
Kemp made a thorough inspection of the settlement. He and J Edmond were heading to the
Xhosa in the east, whilst JJ Kicherer and W Edwards went to the San in the north.'** Before Van
der Kemp left Cape Town, the South African Missionary Society was established in 1799. The
arrival of the LMS in South Africa marked the beginning of a new era. The Moravians were no

longer the only missionaries.

When the British took over the Cape in 1806, one of the conditions for capitulation was that
public worship as was in use would be maintained without alteration.'** The British colonial
government was even more sympathetic towards the societal mission work than the Dutch
Batavian rule.'® Following Rose’s death in 1805, the missionary JG Bonatz arrived in 1806.'*" In
1807 Johann Adolph Kiister and Johann Heinrich Schmitt joined the mission. In 1808 the
Moravian missionaries obtained the farm Groenekloof (from 1854 called Mamre) as a grant
station, 50 km north of Cape Town.'*® The Moravian Mission expanded. Requests to expand to
the east could not be followed up. Consequently Dr JT van der Kemp (1747-1811) of the London

119

Missionary Society became the missionary pioneer in the eastern Cape.” ™~ At the same time

contact with Herrnhut was severed, because of the disruption caused by the Napoleonic wars in

120 support came from Zeist and in particular from the Moravian Church in England.

Saxony.
In 1809 Lord Caledon, governor of the Cape Colony, issued the so called Khoikhoi-proclamation,
according to which Khoikhoi people were not allowed to move around without a pass. This law
proved to be an insult to honest people, being jailed as if they were vagabonds. It degraded the
social standing of the Khoikhoi at the Cape to little better than that of the slaves. The
consequence was that also the inhabitants of Genadendal had to avoid travelling without a pass,
and that the missionaries could not admit newcomers without a note from their former

I'T]aStEI".121
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The missionaries were sensitive to the consequences of the social, political and economical
structures they met within the Cape colonial society: injustice, poverty, oppression, land
occupation, hostility, labour practises, etc. The Cape society consisted of slaves, Khoikhoi, people
of colour, San, blacks and colonists. The missionaries themselves differed in their attitudes
towards these issues. The LMS, in particular Van der Kemp, championed the cause of the slaves
and Khoikhoi on the eastern frontier. This resulted in the Black Circuit of 1812, which vindicated
many of the accused colonists, but showed the potential influence that missionaries could wield
in a colonial cause. The Moravians were not insensitive to the difficulties faced by the Khoikhoi
and indeed met with enormous hostility from the farmers. However, their approach was less

outspoken and not demonstrative at all.**?

Missionaries of the LMS visited Genadendal from time to time. In 1810 Karl Pacalt stayed over.
Two years later he founded Hoogekraal near George, which later came to be called
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Pacaltsdorp.” In 1812 Johannes Seidenfaden visited Genadendal on his way to the Slang River

124 Michael Wimmer

where he founded a station called Zuurbraak on behalf of the LMS.
(stationed at Bethelsdorp and later transferred to Namaqualand), JG Messer and John Campbell
also paid visits. The LMS though went through a crisis that threatened its survival in the colony.
Two conferences (1814 Graaff Reinet and 1817 Cape Town) in which George Thom took the lead,
assessed the situation. After unsuccessful attempts to try and solve the problems, Thom
resigned. The directors of the LMS then sent Dr John Philip as superintendent of the LMS in South

Africa to consolidate and stabilize the enterprise.'*

During the same time the Moravian Mission received visitation from England in the able person
of Christian Ignatius Latrobe. He was the one to recommend that Hans Peter Hallbeck should be
send to the Cape of Good Hope as superintendent of the Moravian Mission. This is where our

account starts.
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